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advanoes in gpiritual life and learns to
look upon the world as the manifesta-
tion of God, the distinetion betwaeen
work and contemplation disappears
from hig mind. He discovers that the
game Spiritual Reality with which he
communes in deep conftemplation is
also the Cosmie Being whosa universal
form he worships while engaged in
gelfless work. When this intellectnal
conviction has ripened info prachical
experienca, ha derives {rom work the
game beatitude tbat the contemplative
derives from the Yogic trancs. Such
at least hag been the experiance of
some of the greatest of men who have
combinad work and meditation in their
lives. Or some may develop, after
they have undergone a period of disei-
pline in the school of work, the capa-
city to devobe raost of their time and
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energy for an exclusively contemplative
liie and it themselves for that way of
living so dear to the old order of
Sannyasing,

Wa conclude, therefore, that the
modern monk does not signify any
decadence in monastic life, but sim-
ply points out a new expansion of
itg ideals in response to the altered
conditions of life in general at the
pregent day. Hig appearance indicates
thab monasticism of our time hag be-
comea a more comprehensive institution
which shelters not only the spiritual
adept but also the youthful idealist
who finds certain aspects of modern life
uncongenial for his spiritual growth.
Though it has apparantly taken up
soms features of the so-callad secular
life, it has not really descended from
the sublimity of its spiritual ideal,

SYNTHERSIS
By Nicholas Roerich

HE most all-containing and most
& woll-wishing synthesis can creafe
that benevolent co-operation, of which
humanity is so very much in need ab
present, From the highest representa-
kives of the spiritual world to the lowest
maferialist shopkeeper all will agree that
without a synthetic co-operation no
ackivity can be built up. Wa gee in tha
eulture of whole countries, that whoy-
evor a wide synthesis is understood and
admitted, the creativeness of the country
bbars fruit and proceeds beautifully.
No separafion, no chauvinism ecan
ereate such progress, as is reached by
bhe radiant smile of synthesis,

T.iet us not think that this statement
is & ugeless truism. Fspecially now
many conceptions have been deaply
perverted in the non-understanding or
in a personal desire to give to the con-

caption goma casual meaning, Begin.
ning with the very highest conceptions,
cne may aven say of God, down fto
the smallest personal feelings, how
often are conceptions maliciously mubi-
lafed and misconstrued !

What should humanity do in such
cases of evident distortion of fundamen-
tal conceptions ? Should it not cleanse
them immadiately and restore bheir
natural, original meaning? Ons may
corbainly creata entiraly naw concep-
tions and expressions, but it is abso-
lutely inadmissible to atbach to old
concaptions, established centuries ago,
new egoistic meanings, If the latbar
be permitted, then our whole lifs
instead of becoming baftar and erystal-
lized, will turn into unbearable chaos
and into a confusion of tongues, of
which the Bible tells so symbolically in
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the narrative of the tower of Babal. Of
course everything progresses; life re-
quires new definitions for dircoveries
and for circumsfances caused by them,
We have new names for rays, gases,
various energies, planets and for avery-
fhing unknown vyesterday. Perhaps
some entirely new language will be
formed. This may be s0, and in con-
fainment we will understand and
accept it; but it would be a great
mistake, which may lead to regrettable
and prolonged conssquences Lo seb
under immemorially old conceptions,
created and ordained to us by past
cultures, our new arbitrary and often
presumptuous meaning, This wounld be
a peculiar activiby towards disunity
and decomposition, whereas it is the
duty of every thinking being to create
towards synthesis, co operation and con-
struchiveness of the Good.

A research of all misused and
pervertied expressions would no doubt
form a congsiderable scienfific work.

Liet us hope fthat someons will
find it possible to work on this
problem, which is of such import-

ance for humanity. Bub now, here, I
would like to raefine the definition of
two conceptions, which one meefs with

daily., Woe offen repeat the most signi-
ficant conceeptions of culture and
civilization. To our surprise we find

that even these conceptions, which
seem tio have such refined roots, have
algo already been subject to misre=
presentation and perversion. For
example, up §ill now many people con-
gidered it fit to replace the word culture
by ° civilization’, forgetting complete-
ly that the very Latin root “cult” hasa
very deep spiritual significance, where-
as * civilization ” hasas its root a civie
social structure of life. It seemsquibe
cleasr thab every eountry pagses through
eortain soeial steps, viz., civilizabion,
which in ifs highest synthesis forms the
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eternal and indestruetible conception
of culture. As wo ses from many
examples, civilization may perish, may
be altogether annihilated, bul culture
creates a great heritage on indes-
tructibla spiritual tablets, nourishing
the future generation.

Every maker of standardized articles,
every manufacturer, is of course al-
ready a civilized person, but no ons
will insist that every owner of a
fackory is necessarily already a culfural
pergon. And it may easily happen bhab
gsome lower workman of the factory may
bo the bearer of indubitable eculture,
whereas the owner himself remains as
vet within the limits of eivilization.
One may easily imagine a “Home of
Cnalture”’, but “Home of Civilization”
would sound absurd. The conception
“culbural worker” is quite definite, bub
“eivilized worker” means something en-
tirely different. Hvery university
professor will be fully sabisfied with
the denomination “cultural worker”,
but fry to call an honourable professor a
“eivilized worker”; every  scholar,
every creator would fesl some inner
uneaginess af this nickname if not even
he offended. We know bthe expression
“civilization of Greece”, “civilizaticn of
Bgypt”, “civilizatfon of France”, but
they do not in the least exeluds the
conception, far greater in their unalber.
ableness, when we speak of tha greab
culture of Egyph, Greece, Roms,
France......

I have elsewhere defined culfure a3
cult of Light. After all we shall not leave
thig definition. Cult will always re-
main the adoration of the prineciple of
Good, and the word Ur reminds us of
the old eastern root, which salways
meant light, fire, But perhaps 1 am
too enthusiastic about the concspbion
of eulture ; therefore, let us burn to most
prosaic definitions of dictionaries and
encyclopadias, Woehster defines eivili-
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zations as a civie act or a eivilized con-
dition, and as a relative advancement
in soeial culbure. The same diebionary
defines culbure, as an act of improv-
ing and developing by edneation, dis-
cipline, efc; enlightenment and dis-
cipline acquired by mental and moral
training; refinement ; the characteristic
attainments of people or social order,
a8, " Greek Culture”.

Hastings’ Fuoeyclopedia of HEthics
omits the word eivilization altogether,
ag not entering the sphere of higher
ethical eonceptions; and devobes the
following lines to " eulture” :—"' To
Baeon the world is indebted for the
term, as well ag for the philosophy of
culture (Adv. of Learning, 1605, II,
XIX, 2}. While of itself the notion of
culture may be broad enough to express
all forms of spiritual life in man, intel-
loctual, religious and ethical, i§ is best
undarstood intensively as hnmanity'g
effort to assert its inner and indepen-
dent being. This effort is chserved in
a gories of contrasts, due to the divizion
of man’'s functions into intellecénal and
activistie, The most general contrast
is thab betwoeen nature and spirif, with
its dualism of animality and bumanity,
With the ideal of enlture man is lad
to live a life of confemplation, rather
than one of conguest, while his atten-
tion is directed towards the remote
rather than towards the immediate.
Viewed socially, culture is eontrasted
with industrial oceupabion, the two
differing in their valuabion of work.”

PThus we see that speaking of culture
ag of adoraticn of Light, wae have buf
synthesized the existing definition.

If someone in ignoranece will insist
that the eonception of culture is con-
nected but with physical culbure, he
will simply show thereby his limited-
ness. If anyone will recollect some
previous unforfunate misuse of this
high congeption, he will simply cut off
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for himself all possibilities of develop-
ment, refinement of consciousness and
containment, We have met with a very
definite undersbanding of these two
conceptions amongst people. The mass-
es consider everyone who wears & white
collar a eivilized man, often even mis-
pronouncing this word, which they
heard somewhere; every literate person
ig already eivilized; thus, althongh in
primifive forms, the first principles
of civil sfate are correctly under-
stood. But all psople of the world
feol above this ecivil stabe, so sasily
reached, the existence of something
higher, to which every searching human
spirit invariably strives. For this
higher coneeption even the mogt primi-
five people have their own word, which
will tell you of mufual understanding,
of higher spirituality, of higher know-
ledge and of joy of the spirit. These
will not be merely clerical conceptions,
but they will sorrespond exactly to our
conception, inherited by ns from great
discoveriey of the Latin cultnre. Per-
haps we can take the same conception
from Chinese or Tibetan writings, but
the West had been enlightened by
Latin sources of thig great concsption ;
therefors we can af present pervert it
only if fo please those who would like
wil{ully to ehange or pervert i,

For some reasons everyone easily
understands the definition of a " World
Day of Culbure,” bub a world day of
civilization may be inberpreted in a
rather skrange way and perhaps even
comically, The example of the rela-
tionghip of these two accepted concep-
tions, culture and civilization, reminds
us how many of the correlations were
forgotten and misused. We know how
many ancient ecommandments reguire a
new translation, since many definitions
of our nearest passt furn out 6o be
either non-defining or primitive, and
let us not forget that the end of the
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19th century did not contribute much
towards refinement of scienbific and
philosophie terms, But now wae are af
the gates of a most significant time, at
a btime of conscious synthesis, when
no perverfed conditional conglomers-
fiong should obshruct our striving
towards light and towards unconstrain-
ed knowledge.

Someone might think that already
the pronouncement of the word culbure
conbains in itself self-coneceit and
vanity. Buf this iz not so; on fhe con-
trary every striving towards perfection
is already the opposite to ignorant self-
conceit. He who is self-conceited, being
self.-content, does not move, but the
searching one strives and is ready to
defend culture against all atbacks of
ignorance, if only to move untiringly
along the Path of Light, This light
is not an ahstraet eonception. The
diseoveries of our best seientists fell us
of those near possibilities, which only a
guarber of & eentury ago looked like an
unpraetical ubopia, and called forth
even in scientific ingbitufions of that
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fime smiles of pity. There are unfortu-
nately too many examples of this, But
we are happy o see, how the evolution
of humanity, if even on peculiar paths :
rapidly changes the meaning of the
whole conbemporary eivilization. And
after this the acecumulations of eculture
will grow. And if people will begin to
fhink of eulbure, will bhegin to intro-
duce achively into everyday life the
gacred conception of culture, this could
by no means bs considered as self-con-
ceit, but will only prove their readiness
for higher containment,

This benevolent synthesis will help
to bring into life sound and high eon-
cepfions and will feach fo absorb and
apply all that, which yesterday seemed
to be abstraet absurdity, or inapplieable
awkwardness, or simply ridiculous,
from the point of view of convenfbional
habits, prejudice and superstition. Hasg
not prejudice and superstition spoilad
g0 many beautiful conceptions ? And
fhe young generafion has now fo up-
1ift valiantly the forgotten treasures in
the nams of a betber and radiant life,

SANKARA-VEDANTA : A REVIEW *

HE hook under review comprises the
Srigopal Basu Mallick Fellowship
Lectures for 1930-31, delivered by
Professor Kokileswar Sastri Vidya-
ratna, M.A., the distinguished Sanskrit

geholar of fhe Caleutta University.

The name and writings of Professor
Sagtri are not unknown to the readers
of the Vedants Kegari, since most of the
Fellowship Lectures that are compris-
od in this volume have appeared from
time %o time in the pages of this maga-
zine., In these lectures, Professor
Sasbri has fraverged through all the im-
portant works of Sankara and tried to

deduee from them what he considers to
be the true Advaitavada of Sankara, as
distinguished from fthe views that
critics have wrongly attributed to bim,
In hig introductory lecbure he says,

. "Critics have understood Sankara’s—

a9 @feas w57 (All this is Brabman)—

ag an all-inclusive whole, embracing
within it, and entirely immanent in,
the individual selves (fawgl) and the

objects (frTa), and that these, they have

thought, are never reproductions of, or
parts constituting, the whole...... In a
different wav, Brahman of Saokara bas

% The Sree Gopal Basu Malliek Fellowship Lectures for 1830-31: By Kokileswar
Bagtri Vidyaratna, M.A, Published by the University of Ualeutta.



